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Introduction

One of the fundamental requirements of contemporary religious studies is the incorporation of
modern theories and methodologies, as these approaches open new horizons for a more profound
understanding of sacred texts. Employing contemporary analytical approaches constitutes a sys-
tematic and methodical form of tadabbur (reflective contemplation) upon the divine verses, ena-
bling scholars to uncover deeper layers of meaning embedded within the textual structure. Indeed,
such approaches provide an appropriate framework for identifying the latent meanings and se-
mantic potentials of the Holy Qur'an with greater precision. The Qur'an itself emphasizes this pro-
cess of contemplation and presents it as a path toward attaining the truth of divine guidance:
“[This is] a blessed Book which We have revealed to you so that they may reflect upon its verses,
and that those of understanding may take heed” (Qur'an 38:29).
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In light of such systematic contemplation, one of the Qur'an's fundamental and consequential con-
cepts that requires careful semantic investigation is the concept of human return. This concept oc-
cupies a prominent position throughout the Qur'anic discourse from ontological, epistemological,
ethical, and educational perspectives and plays a central role in the Qur'anic framework of anthro-
pology and eschatology. Human return is not merely the end of earthly life or the beginning of the
Hereafter; rather, it represents a purposeful existential process in which human beings, after trav-
ersing the course of worldly life and undergoing divine trials, are ultimately returned to their Lord
and confronted with the reality of their deeds, intentions, and choices. From this perspective, ana-
lyzing the mechanisms through which this concept is semantically constructed in the Qur'anic
chapters can reveal new dimensions of the Qur'an's intellectual and educational system.

Within semantic analysis, words do not acquire meaning in isolation. Rather, they derive their
significance through a network of syntagmatic relations and semantic oppositions that collectively
constitute the conceptual system of the text. When multiple cognitive models interact, they form a
composite cluster, which, from a cognitive perspective, is more fundamental than each individual
model (Lakoff, 1395 AHSh, Vol. 1, p. 140).

Accordingly, one of the principal mechanisms for reconstructing meaning within this approach is
that of semantic clusters—that is, groups of lexical items and propositions organized around a
shared conceptual core, which collectively activate deeper layers of meaning.

Another important semantic tool in textual analysis is semantic opposition. According to lzutsu,
semantic fields emerge when two key concepts stand in direct opposition to one another. Under-
standing these oppositions is essential for explaining lexical meaning, since each opposing con-
cept, through its association with a network of semantically related words, gives rise to a coherent
and systematic semantic structure (lzutsu, 1388 AHSh, p. 298).

Against this background, the present study seeks to answer the following principal research ques-
tion: How does Siirat al-Tariq construct the concept of "human return to God" through semantic
clusters and semantic oppositions? This overarching question gives rise to several subsidiary
questions: Which semantic clusters in Siirat al-Tariq signify the continuity of human identity and
the possibility of human return? What role do the semantic oppositions within the stirah play in
reinforcing and establishing the concept of return? Finally, how does the pivotal verse, "Indeed,
He is surely capable of bringing him back" (Qur'an 86:8), function as the central point of semantic
cohesion within the overall discourse of the siirah?

Materials and Methods

Accordingly, the present study analyzes Strat al-Tariq through an integrative approach within the
framework of discourse semantics. In this framework, Qur'anic semantics is employed to identify
conceptual networks and the syntagmatic relationships among lexical items; cognitive semantics
is utilized to explain the cognitive models and conceptual schemas emerging from the text; and
semantic discourse analysis is applied to reveal semantic oppositions and the macro-level coher-
ence of the stirah. Within this analytical framework, semantic clusters—defined as groups of in-
terconnected lexical items and propositions organized around a shared conceptual core—and se-
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mantic oppositions—understood as mechanisms that foreground meaning through contrast and
distinction—constitute the principal analytical tools of the study.

This research adopts a descriptive—analytical method. The data are analyzed through an intratex-
tual examination of the Qur'anic verses, investigation of the syntagmatic and paradigmatic rela-
tionships among lexical items, identification of semantic clusters, and analysis of semantic oppo-
sitions. Furthermore, semantic analysis is employed to explore the underlying semantic layers and
the diachronic development of selected key lexical items. By integrating these complementary an-
alytical levels, the present study seeks to reconstruct the mechanisms through which the concept
of human return is semantically constructed within the coherent discourse of Siirat al-Tariq.

Discussion & Results

The semantic and discourse analysis of Siirat al-Tariq based on “semantic clusters” and “semantic
oppositions” demonstrates that this siirah, through a coherent and purposeful structure, seeks to
construct the meaning of “human return.” The findings indicate that Suirat al-Tariq formulates the
process of human return, in its existential and identity-related dimensions, through a network of
lexical items, propositions, and oppositional structures.

At the level of the macro-structure, the stirah is organized around four interconnected discourses.
First, the discourse of cosmic oaths and divine supervision (al-sama’, al-tarig, and hafiz), which
establishes the epistemological foundation of human accountability. Second, the discourse of hu-
man creation from “ma’ dafiq” (a gushing fluid), which, by activating the conceptual schemas of
“origin from weakness” and “movement from an initial source,” makes the possibility of recrea-
tion rationally comprehensible. Third, the discourse of the law of returnability in nature (dhat al-
raj “ and dhat al-sad ), which, through natural examples, establishes the principle of restoration
and revival within the cosmic order. Fourth, the discourse of the decisiveness of truth in opposi-
tion to denial (gawl fasl, hazl, and kayd), which elevates return from the level of a mere epistemo-
logical claim to the level of an absolute and consequential reality.

The findings further reveal that two fundamental semantic clusters play a central role in explain-
ing the concept of return in Surat al-Tariq. The first cluster, “the preservation of human identity,”
constructs the continuity of human identity and its preservation within the domain of divine
knowledge and encompassing authority through key lexical items such as nafs (self/soul) and
hafiz (guardian/preserver). This cluster demonstrates that, according to the logic of the strah, re-
turn is the return of a being whose identity, intentions, actions, and existential nature have been
preserved and recorded.

The second cluster, “the capability of reconstructing the human body,” emphasizes the possibility
of recreating and restoring human existence through lexical items such as ma’ dafig (gushing flu-
id), sulb (loins), tara’ib (chest bones), raj * (return), and sad * (cleaving/splitting). It demonstrates
that the same system which initiated life from an insignificant substance possesses the ability to
reconstruct and restore it.

Furthermore, the analysis of semantic oppositions reveals that Stirat al-Tariq employs purposeful
binary structures to reinforce its central message. The opposition between “decisive truth (qawl
fasl)” and “mere jest (hazl)” emphasizes the seriousness, certainty, and truth-oriented nature of the
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discourse of return, rejecting any superficial or mocking perception of it. Likewise, the opposition
between “human scheme (kayd insani)” and “divine scheme (kayd ilahi)” demonstrates that hu-
man attempts at denial, in the face of the comprehensive divine plan, not only fail but also ulti-
mately unfold within the framework of final return and accountability.

Conclusion

Based on the findings of the study, it can be concluded that Sarat al-Tariq, through a coherent
network of semantic clusters and oppositions, formulates a kind of “theology of return.” In this
theological framework, human return is not merely a bodily resurrection after death; rather, it rep-
resents an existential, identity-based, and teleological process through which human beings are
placed in relation to their Lord and confronted with the reality of their deeds and choices.

The present analysis demonstrates that the concept of return in Siirat al-Tariq is structured around
two fundamental axes: “the preservation of human identity” and “the capability of human recon-
struction.” On the one hand, the lexical network associated with the self (nafs) and divine preser-
vation ensures the continuity of human identity; on the other hand, the lexical network related to
creation and returnability explains the possibility of the restoration of human life.

From this perspective, the key statement (526l 423 ie 8))(“Indeed, He is fully capable of return-
ing him”’) constitutes the central point of semantic coherence in the strah, around which all pre-
ceding and subsequent layers of meaning are organized. It represents human return as a certain,
wise, and inevitable reality.
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The Holy Qur’an; Sirat al-Tarig; Human Return; Semantic Cluster; Semantic Opposition
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